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The rise of indigenous leadership in the Seventh-day Adventist Church in the West-Central Africa Division (WAD)

is deeply rooted in several complex historical events. The way local agents in Christian evangelism in Africa rose

to prominence necessitates an analysis of both the political and religious dynamics that ushered in a post-

colonial era.

Background

Between the 1950s and 1980s, African nations regained their independence from European countries. The only

countries that had escaped colonization were Ethiopia and Liberia. The first was due to its determined

resistance against Italian invaders and other European empires; the second because it served as a place for

freed slaves from Europe and America. The fight for African independence started as far back as immediately

after WWII. In 1951, Libya obtained its liberation from Italy, followed by other countries culminating in a mass

proclamation of freedom from colonial rulers by the 1960s. During that decade 17 countries unfurling their new

flags They included Burkina Faso, Cameroon, Central African Republic, Chad, Congo, Cote d’Ivoire, Nigeria, and

Senegal.

The end of the colonial period was mostly attributable to the African rejection of European dominance. The idea

that European civilization was superior to African culture received widespread opposition. Western education

through its schools and health institutions enabled Africans to recognize the limits of colonialism and oppose it.

WWI and WWII had also exposed the brutality of European nations when the conflicts inflicted misery and loss of

life on Africans. Such events questioned the right of Europe to dictate any moral code to other continents.

On the other hand, African leaders began to express their desire to lead in the administration of the colonies.

Especially in British, French, and Portuguese colonies, they had emerged as a result of the opportunities offered

by Western education and new economic opportunities greater than that offered by African traditional societies.



By the 1960s, Africans became zealous about western education and thus invested huge efforts in it to

transform African societies. School attendance by the 1960s was on the increase compared to the 1900s when

missionaries had to beg people to attend the ones they founded.

So by the 1960s, Africans sought to take over the leadership of African nations. As local officials progressively

obtained the independence of their countries, it forced Europeans to leave the continent. The transfer of

leadership did not only take place among governmental sectors, but also among the Christian denominations

that had operated under the aegis of the colonial masters. Seventh-day Adventism followed the pattern of other

Christian denominations that handed over leadership to local people following the independence of their

countries.1

Post-Colonial Theory and Christian Missions in Africa

African political and cultural developments with their accompanying rejection of colonialism became especially

prominent during the 1960s. The views of local leaders and indigenous theologians that became termed post-

colonial now began to strongly affect Christianity.

Postcolonial theologians believed that European colonialism had shaped and influenced the teachings of

Western missionaries who brought Christianity into Africa. This implied and reinforced the idea of Eurocentrism

and the notion of the superiority of European culture. Africans, in the post-colonial era, therefore, adopted new

approaches to theologizing the Bible, intending to “make the Bible comprehensible to the colonized cultures on

their terms.”  In this regard, they adjusted biblical hermeneutics in the light of postcolonial criticism, an

approach inscribed in the idea of African theology, a term first coined in 1965 at the All Africa Conference of

Churches. This theology was viewed from the perspective of liberation theology with connections to Black

theology in North America. It later became cherished by South African Black theology as a way to shake off the

effects of Apartheid.
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The missions in Africa also felt the winds of Post-colonialism. Africans began to condemn western religious

policies that denied them an equal place in mission councils and general assemblies. It clearly indicated that

African clergy did not want links with mission societies that refused to acknowledge them as having equal

prerogatives with white missionaries.  R. Elphick noted that:4

Missionaries often refused to treat the African clergy as their professional equals and brothers in Christ.

Consequently, many Africans, embittered by their treatment as second-class ministers, quarreled with the

missionaries over money, status, and authority … few of these squabbles concerned Christian doctrine or

disagreements over principles of church governance.5

Following this trend of self-awareness of the identity of African clergy, emotional and psychological pressure

increased against Western missionaries. Africans requested a sharing, if not a relinquishing, of positions of



authority to the indigenous.

Such a vision of leadership in Christian churches in Africa probably contributed to the appropriation of what is

called fulfillment theology. According to its proponents, “God had granted special insights to Hindus, Africans

and other peoples that would give new dimensions to European worship, just as their acceptance of Christ

would fulfill their progress towards salvation.”  Such an electrifying argument would yield abundant fruit. By the

1980s, western missionaries had almost entirely left their former colonies and went back home, even though

they still tried to adopt a paternalistic attitude from abroad. The General Conference Executive Committee

Minutes of the Seventh-day Adventist Church from 1960 to 1980s for instance, record numerous votes for the

permanent return of Adventist missionaries to their homelands.
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As western missionaries began to relinquish their leadership positions to local individuals, the latter assumed

responsibility for contextualizing Christianity in their own way. They acted as agents of conversion to their fellow

Africans. Norman Etherington observed that “the greatest difficulty faced by those who have tried to argue that

Christian missions were a form of cultural imperialism has been the overwhelming evidence that the agents of

conversion were local people, not foreign missionaries.”  The missionaries bountifully sowed, but the local

pioneers were the ones who developed strategic plans for harvest. Taking the Christian message to remote

areas of the African bush and deserts, they sat with their people on the ground while they gathered around

trees to listen to the good news of Jesus’s redeeming grace taught to them in their languages. None of them was

forced to accept the message, but they all recognized its significance as their brethren highlighted that Jesus

would end all sufferings and hand to each a new mansion that He went to prepare for them (Rev. 20; John 14:1).
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The Rise of Early African Adventist Leaders in WAD’s Territory

The story of Seventh-day Adventism in Africa would be incomplete without mention of the local pioneers. Just as

in the mainline Christian denominations in Africa, Seventh-day Adventist local pioneers championed the

Adventist message as early as the 1900s. They used a variety of strategies to convey the Adventist teachings to

nonbelievers, or better to say, to non-Adventists as they did extend their message to other Christian groups. If

the French and the British in the nineteenth century spoke of missions as meant to convert non-Christians such

as the Jews, Muslims, Buddhists, Hindus, Confucians, and the traditionalists, for Seventh-day Adventist local

pioneers and their mentors, converts were to be sought even among Christian denominations. They

emphasized the Sabbath doctrine that the other Christian churches did not preach. As J. A. Hyde, a missionary in

Northern Nigeria, reported in 1951, “The majority of the teaching in this mission is carried out by the members

themselves.” What the missionaries did was to train them on how to reach out to others. “So one of the first

things that we do when we take the gospel to them is to teach them to read and to read the Bible for

themselves” Hyde affirmed.8



Then as they learned to read and write, and thus study the Bible for themselves, they immediately, while still

pupils, joined the teaching ranks, helping others who did not know as much as they did. Thus, from one group of

150 members we know of 100 teachers.9

So, the local pioneers were at the forefront of Adventist missions as they brought hundreds of people to Christ

even while they were yet students themselves. The GC Executive Committee noted in 1948 that the growth in

Adventism in Africa was “largely the result of the work of hundreds of native evangelists, trained in our schools,

who go out into the highways and byways with their Bibles and picture rolls, and the message in their hearts.”

Once they were trained, African evangelists were good at preaching to their people.
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To remind ourselves of the works of local pioneers is important, because they were, in some places, the first to

convert people before the missionaries ever arrived. Two individuals from Cote d’Ivoire who “had been to Ghana

to learn how to cultivate cocoa had accepted and brought Seventh-day Adventist Message to Dida tribe” to

which they belonged.  Joseph KouameDjouman and Pierre Kouame Adingrah shared their new faith in their

village. When the mission-based staff in Ghana heard about their success, they decided to send J. K. Garbrar to

reinforce what was already in progress. Later, Felix Donkoh and John Zakka, both from Cote d’Ivoire, gave

impetus to the mission in their country, supporting earlier efforts.  Similarly, in the eastern part of Nigeria,

Seventh-day Adventism was already present before Jessie Clifford settled there. Bankole Loving-good, who

attended an Adventist school at Waterloo, Sierra Leone, had preached and converted people to the Adventist

message.
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Places such as Ghana and Nigeria on the West Coast, and Cameroon in Central Africa, served as training centers

from where pioneers alongside Western missionaries were sent or sometimes as the only ones who acted as

missionaries themselves.

Although all the local pioneers in one way or the other received their training from Western missionaries, they

passionately shared the flame of God’s love with their people. For instance, Ondoua Raymond, a Cameroonian,

was a missionary in Gabon, while R. P. Dauphin from Sierra Leone and Dunca Morgue from Ghana supported

the work of D. C. Babcock in Nigeria.  Andrew Noah Daitey, Christian T. Quarcco, and Dr. Kofi Owusu-Mensa

served in Nigeria at the Adventist Seminary of West Africa. Pastor W. B. Ackar and his wife were missionaries in

the North Nigerian Mission from 1971-1975. D. Cudjoe and his wife went to Gambia as missionaries during

1973-1977.  Such local agents transformed several African jungles into real centers of Adventism that continue

to today.
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At the time when local pioneers supported the missionaries or introduced the Adventist message in many

places, evangelism could be dangerous and life-threatening.  Sometimes the evangelists received blame for

local epidemics as they promoted a new religion that many thought angered the gods. Jealous traditional chiefs

wanted them killed or judged by the deities.  Evangelist J. J. Hamilton from Sierra Leone narrated his own

dangerous experience in March 1937. When thunder hit his house, locals told him that the gods were angry
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toward him and his activities in Ilesha, Nigeria. No one ventured to assist him and his family members. He

expressed his sadness in these words: “The Yorubas worship thunder, and if anyone is struck, they desire that

the unfortunate one should die. So no one would venture to help us.”  In such circumstances, one had to be

determined to become an evangelist.
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As the local pioneers preached with such determination, their ultimate goal was to communicate their new faith

which they believed was superior to that of their ancestors. While they emphasized the love of God in their

sermons, the new Christian evangelists used simple sentences that had a strong effect on the mind of those

who threatened them with death. An African evangelist “knows how to draw illustrations from native life that

bring home the message as no foreign missionary could do.”  The stories of Stephen and the apostles of Christ,

such as Peter, James, John, and Paul, inspired in them a passion for God’s mission that no human threat was

able to quench. Sometimes, they openly confronted the practice of juju and defeated it in the name of Christ. In

Ghana, for instance, Daniel Gyasi, a convert in 1950, asked a local pioneer, Appiah Dankwah, to remove his idols

and juju from his house and throw them away.  Dankwah further reported:
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“One bright Sabbath morning on the 16th Sept. 1950, Mr. and Mrs. Vetter, Mrs. Gibson, Mrs. Appiah, and myself

went to the village. After the church services, the man brought in his various idols and in the presence of the

village chief, his elders, and the town folks, the man stood among the people and witnessed for the wonderful

message of Christ which has changed his heart to commit to the flames these rubbish idols. I poured kerosene

on them and a stick of match raised a towering flame, no mean bonfire, and devoured the whole thing without

reserve. The flames of the fire must have appealed to the minds of the awe-stricken populace who were looking

to the worthless idols they once served and worshipped.”21

In Umuocha village, another similar experience took place. R. Wigwe reported that two individuals requested

that prayer be offered for them and their juju removed. Wigwe wrote:

“There was one young man in this village and his mother 70 years of age who have converted to the truth on a

Sabbath a few days ago. This young man and his mother requested that we come and destroy their juju. The old

woman has a familiar spirit, she began to explain how much she had suffered since her connection with juju.

One large room was set apart for the juju, then we used a basket to carry them out to the street and burned

them up. A sermon was given them that God is a true creator, that all the false gods will perish in the days of the

Lord's anger. After the sermon the repentant man began to ask what good thing he could do to become a real

Christian. I told him, ‘Not until you enlist your name in the baptismal class will we let you know.’ May the Lord

help this man to make his decision a firm one together with his mother to stand fast in their faith.”22

Such courage from the local Adventist pioneers brought the villagers and the local chiefs to Christ. It freed them

from the social prejudices of accepting Christ and the fear that invisible spirits can harm even those who accept

Christ. From the East Nigeria Mission comes a story of a juju priestess:



“EkeomaIgwe—about 75—a juju priestess was married in a little village called Elehia in Ogba District. She had

nine children, eight of whom have since died; her husband also is dead, leaving her a son who has been in bed

for three years. Ekeoma devoted her strength, money, and all her belongings to the worship of her gods, but the

gods have done nothing good for her. In a dream last year she found herself in a church and on coming out she

wore a white garment and had a book in her hand and was accompanied by many church members until she

got to her house. It was at this point that she awoke from her sleep, not understanding what she had dreamt. A

few weeks later she fell ill and no one cared for her — no, not even her juju. Our Dorcas Society near that village

heard this and hastened to help her. They fed her, supplied wood for heating the house, water for washing her

clothes and for her bath and, most important of all, they prayed with her until she became well again.”23

The power of love found in the women who professed Christ greatly impressed the priestess. They assured her

that Jesus is mighty and His followers are shielded from invisible forces and misfortune. Through the influence

of the Holy Spirit, she made an unusual declaration, especially from a juju priestess:

“Since I became a juju priestess I have given all that I have—goats, sheep, chickens, cola nuts—to the juju but it

has never done me any good. All my children have died; no one is caring for me except these good Sabbath

women who have been feeding and taking good care of me. I would have died of hunger.”24

After mumbling those words, she went straight to where kept her gods. Boldly standing before them, she said: “I

am going to serve the God of these Sabbath women who helped me when I was ill; I will serve you no longer.”

She became a Sabbath keeper. “The Ogba District Dorcas Society bought new clothes in addition to other gifts

for the old juju priestess. After the church service, the worker in charge of that area and the local laity marched

to the woman's home where she turned over the juju to the Church of God; the Church of God presented the

juju to the flames! O! How the jujus burnt! Today, EkeomaIgwe is enjoying attending Sabbath School; she is very

happy and, looking forward to being baptized and received into fellowship in God's remnant church.”25

As villagers experienced such an ecstatic vision of God through ordinary people, they came out en masse to

declare their fidelity to the unknown Christ and declared to the local Adventist pioneers that Christ was indeed

the Saviour of the world. They pledged to live for Him, work for Him, and to convert more people to His love. In

such times, even juju priests and witchdoctors understood that the name Jesus is extraordinary. They also

confessed their public acceptance of Him, because the power He invests in those who follow Him is superior to

that of initiated witches. Such was the case of two witches, Maria Simuli and Khakasa. As they witnessed a

baptismal service, they realized that they needed God’s grace.

They knew that the Lord did not approve of their activities. A couple weeks later, at the Chebwai camp meeting,

a speaker made a call for sinners to repent. To the astonishment and joy of the congregation, the two witches

came forward, carrying all their medicines, poisons, and materials with which they used to invoke the favor of

the spirits. While the people rejoiced, the two women knelt and gave their hearts to the Lord. “Maria and

Khakasa are now studying the Word in the Bible class and await the day when they may join the remnant church



fully through baptism.” 26

If witches could confess Christ, individuals who could claim extraordinary power, other people could hardly

reject Jesus. Such unusual circumstances often exalted the name of Jesus. African local pioneers used every

opportunity to live out their beliefs which would drew people to Christ.

While local pioneers learned a lot from the evangelistic methods of the Western missionaries, they also

developed strategies that suited their circumstances.  They constituted a real strength for the Adventist mission

in Africa by the 1960s. Eighty-six such passionate evangelists labored in 1968 on the West Coast. By the 1970s,

women also joined hands with men to advance the mission of Adventism in Africa. Among the first two known

ones in West Africa were Miss Odias of Benin-City, Nigeria, and Miss Ogunseso from Ode Remo, Nigeria.  Both

had graduated from the Adventist Seminary of West Africa. B. B. Beech reported a total of 374 graduates from

the Bible Correspondence School in 1973 who became evangelists, and more than 8,000 active students were

enrolled to serve later as local pioneers in Africa.
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Selected Local Pioneers in WAD’s Territory

Influential local pioneers in Nigeria include the following: Isaiah Aina Ajibola Balogun,  Paul Chibunna Chima,

Albert Job Dike,  Mallum Ishaya Wali, Joseph A. Adeogun,  Willie J. Limejuice,  Silas Rabakaya, Luka Tambaya

Daniel . All of them engaged in pastoral activities that sought to draw people to Christ.
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In Ghana, influential local pioneers who contributed to the development and growth of Seventh-day Adventism

were Charles Bennet Mensah,  Francis I. U. Dolphijn,  Ackah Christian Abraham,  Affum John Kwame, R. K

Antwi, J. Y. Entwi, S. Asmah, J. B. Kobia, S. B. Essien, and G. M. Erzuah.
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In Cameroon, among the most significant local pioneers who took the Adventist message to the villagers and

preached to them in their native languages included Bendele Thomas, Andoulko Barnabas, Ndongo Matthew,

Andre Makong, and Babba Abraham. With just rudimentary education, they succeeded in communicating Bible

truth to the people in their communities. They were highly esteemed, as they rendered their service to humanity

with total humility. The villagers regarded them like the saints of the Bible. Philemon Amanze, who documented

the work of Ndongo, reported that: “Pastor Ndongo was very strategic and systematic in evangelism. To win the

hearts of many converts, he contributed to their welfare by encouraging periodic community gatherings and

initiating community projects with the approval of the village rulers. He even went as far as forming community

groups to relieve families that had a heavy workload and financial challenges. All these avenues were created by

Pastor Ndongo to preach the gospel and the Lord blessed his efforts.”41

Another significant local pioneer was Andre Makong. Born July 2, 1934, he married Bakongo Jeanne on July 21,

1960. Besides attending the Protestant primary school at Babimbi from 1943 to 1948, he went to the Adventist

primary school at Mandjap I. There he discovered Seventh-day Adventism and was baptized in the Adventist



Church in 1954. Later he went to the Adventist high school in Nanga-Eboko.  Studying at the Adventist Bible

College of Niam Noudu between 1968 and 1969, he obtained an evangelism certificate. From 1969 to 1972, he

had training in theology in Nanga-Eboko where he obtained an advanced evangelist certificate. Later he was

ordained into the gospel ministry on March 19, 1978. During his lifetime, he conducted 54 major evangelistic

series during which hundreds and even thousands of people learned the truth of the Sabbath message. He

moved from one town to another in Central Africa to conduct evangelistic meetings.
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When the pioneers passed away, not only the church mourned, but also the people who knew them, Moslems,

idol worshippers, and members of other Christian denominations all affirmed that they were indeed God’s

angels in human form. Through their exemplary lives, hundreds of people accepted Seventh-day Adventism in

such countries as Cameroon.43

In Liberia, Willie Helbig, a talented minister who was the first Liberian to be ordained, joined the Seventh-day

Adventist Church on April 30, 1930. Through his dedication, he preached the Adventist message to hundreds of

people. Another influential local pioneer in that country was I. W. Harding. Originally from Sierra Leone, he went

to Liberia as early as the year 1913 to help strengthen the Adventist mission there.44

In Gabon, the following were key local pioneers: Emmanuel Wora, Darius Djanivend, and Samson Assoumou.

In Congo, Nicolas Sangouet, Lucien Ngonziegue, Firmin Bidzimou, Norbert Ngotimi, and Philippe Milandou had

great impact.  In the Central African Republic, important local pioneers included Nicolas Sangouet and

Kolongonda. In Equatorial Guinea, among several other local pioneers, one can name Angel Garcia, Ricardo Bull,

and Fernando Garcia. And in Chad, Michel Denote and Paul Ouankissam were representative local leaders.
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The evangelists mentioned here are only a few of those who have been documented. A significant number of

local pioneers helped develop Seventh-day Adventism in Liberia, Togo, Burkina Faso, Mali, Gabon, and in all the

other West African countries. The foreign missionaries may have sowed the seed of the gospel, but the national

pioneers developed local strategies to bring it to harvest.

Finding itself within a non-western context, the Seventh-day Adventist Church had to make sense of African

realities to be able to preach to the adherents of African Traditional Religions, as well as to members of African

Christian indigenous churches. To this end, Seventh-day Adventist evangelists had to provide teaching more

convincing than that offered by the indigenous churches. They preached that Seventh-day Adventists were

God’s true children and are protected against the evil eye. Such public perceptions of Seventh-day Adventists

constitute significant assets for preaching the Adventist faith to Africans. From the beginning of the Seventh-day

Adventist Church, its adherents have viewed themselves as special: “In retrospect, some of this seems a little

paranoid, but the fact remains that because of this perception, most Adventists at one time felt that they knew

exactly who they were: the ‘remnant’ ‘the people of God’ ‘the true church with a special message for a special

time. They had ‘the truth.’”48



Energetic preaching to non-Adventists, emphasis on prophetic portions of the Bible and the imminent return of

Christ, and special focus on the Ten Commandments led to spiritual revivals.  Adventist evangelists in WAD

preached that people must separate themselves from practices that prevent them from living a righteous life.

These constitute additional elements that nurtured the commitment of Seventh-day Adventists in Africa to win

the hearts of non-Adventists.
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Impacts of Early Local Pioneers on the Collective Growth of Seventh-

day Adventism in WAD

As early as the 1940s, the GC Executive Committee realized the importance of having indigenous leadership,

noting that “it is evident that we must have a native leadership who can not only evangelize but who can

become leaders in the administrative side of our work.”  When the church relinquished leadership in Africa to

nationals, the church grew tremendously, resulting in new mission fields, conferences, and unions. As more

people joined the church, the local pioneers served as mentors. They trained their fellow believers and sent

them first to their families, their immediate communities, their tribes, the neighboring villages, and any other

people within their reach. Traveling by foot and sometimes enduring hunger and heat, they were very

courageous in fulfilling the gospel commission. As they preached in local languages, villagers had no choice but

to heed the message of the “men and women of God” as they were often called.
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In the eyes of the villagers, the local pioneers possessed a supernatural power surpassing that of traditional

witches. As the curses pronounced by the witches against the Adventist pioneers never had an effect, people

came to accept the Sabbath message as a sign of protection in the fight against evil spirits, demons, curses, and

disease. People called upon the local pioneers for prayer.  As the Adventists prayed, the Lord visited the

villagers and blessed their families, something the communities celebrated. New converts were not afraid to

recount the stories of how they overcame their fear of evil spirits and the invisible plans of witches through the

prayer of the men and women of God. Their stories became legends they retold from one village and tribe to

another, each gaining added meaning to thrill their hearers about the Christian power found in the Adventist

faith. It was to no surprise that from the 1950s to 2000 when the local members took over the leadership of

Seventh-day Adventism in Africa, that the church has experienced dramatic growth. As they preached together

with the white missionaries, more new converts accepted baptism in the name of Christ. Usually, a series of

ceremonies would preceed the baptisms.
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An effective means of evangelism deployed by the local pioneers involved the sale of Christian books.

Literature evangelism accounted for most of the increase in membership among the elites, as it targeted those

who were able to read and write. They, in turn, shared their discoveries and new faith with members of their

households. Hundreds of literature evangelists pledged their commitment to Christ and service to humanity as

they entered every corner of Africa to spread the Word of God. In November 1951, one of the literature
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evangelists, A. N. Daity, in an article titled, “Why I Became a Colporteur Evangelist,” wrote:

I feel it an immense pleasure to express my views of entering this noble work of colporteur evangelism. Being a

member of the great Advent Movement, I realised the need of speedily carrying the third angel’s message to the

people of this sin-sick world of ours, and especially to my own people here in the Gold Coast. . . . I saw that it

would be the right channel through which I could bring many lost souls to the Saviour. The Lord is richly blessing

my labour. I enjoy my work. Dear believers, the fields are really ripe for the harvest. It is the augmenting of this

colporteur work which will provide an opportunity to let many in this generation know more of the love of God,

His plan of redemption, and the imminent coming of our Redeemer Jesus Christ.54

Thus, following the hard work of the local pioneers as well as the collapse of European imperialism and its

paternalistic tendencies, significant growth occurred in the Congo, resulting in nearly 65, 000 members.  By the

1960s, the total membership in the sub-Sahara was 236,000. This figure changed to 700 000 by 1980 and grew

to 2 900 000 in 1996.  Steady growth and reorganization continued through the years after the departure of the

foreign missionaries as church structures adjusted to African realities.
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West Africa also had dramatic developments in terms of membership. In May 1954, for instance, Ghana laity

alone reported 646 converts to Adventism.  Just one year later, 1,408 people were baptized into the Seventh-

day Adventist community in West Africa, and more than 11,000 joined baptismal classes as the product of 118

evangelistic meetings held across West African countries. The West African Union voted £4, 000 for its

missionary activities under the slogan of “Let Your Light Shine in 1959.”  With such encouraging results, more

effort was invested in evangelism in subsequent years. By 1962, they were 25, 379 members in the West African

Union, with more than 65,000 in Sabbath schools.  Evangelism began to use local radio and television stations.

57

58

59

The major factor that contributed to the enthusiasm of the local pioneers and growth of the Seventh-day

Adventist church in Africa, especially West Africa and some parts of Central Africa between 1950 and 2000, was

the work of educational and health institutions. Schools founded with the help of missionaries between the

1900s and 1940s became widely recognized. Educational institutions established during the colonial era and

which became centers of educational excellence today include Babcock University (previously known as

Adventist Seminary of West Africa) in Nigeria, Valley View University in Ghana, and Cosendai Adventist University

in Cameroon. Such schools became influential in their countries as political leaders would often send their

children to them. They became centers for evangelism as staff and students accepted the Adventist message

through public baptisms.

Conclusion

Adventist local pioneers were the major players who sought to present biblical truths to their families and

communities with a passion equal to that of their mentors, the Western missionaries. Such African Adventists



sought to assure the continuity of not only the teachings of the church but also the developing strategies on

how to reach the hearts of those whom Western missionaries had feared could not be reached with the

Adventist faith. Local pioneers spared no means to preach the gospel of Christ. They led thousands to accept

Adventism. Between the 1960s and 1990s, the growth of the church became very impressive as skills taught by

Western missionaries were integrated and redefined intuitively by people who had only rudimentary education.

Their labor transformed Adventism in Africa into a major religious movement that thousands keep joining each

year.
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